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HAKIM TERMIZIY
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Ismi-sharifi

To'lig ismi Abu Abdulloh Mu-
hammad ibn Ali ibn al-Hasan
iIbon  Bashir Hakim Termiziy
bo'lib, uning tarjimayi holiga oid
ma'lumotlar o'rta asr arab mu-
alliflaridan Tojuddin as-Subkiy,
Al-Xatib al-Bag'dodiy, Ibn Ho-
jar al-Asqaloniy, As-Sullamiy va
boshgalarning asarlarida, shu-
ningdek, allomaning "Bad'u
sha'ni Abu Abdulloh” ("Abu Ab-
dulloh ishining boshlanishi")
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nomli avtobiografik risolasida
keltirilgan.

Hakim Termiziy islomiy ilm-
larning turli sohalarida ijod qil-
ganlar. Qaysi sohada ijod qil-
masinlar, har narsaning tub
mohiyatiga, Yyashirin hikmatiga
yetib borishga intilar edilar. Zero,
borligdagi hech narsa behikmat
emasligini barchamiz ham sezib
turamiz, lekin ularni ko'p ham
ko'ra olmaymiz. Hakim Termi-
zly esa har narsada, u ilm bo'lsin
yoki Alloh taolo bandalari uchun
yaratgan ne'matlari bo'lsin, ato
etgan shariati bo'lsin, ularning
barchasida ilohiy hikmatni ang-
lashga, tevarak-atrofda, bizni



o'rab turgan dunyoning hikmat-
li jihatlarini o'zlari anglab yetib,
boshgalarni ham ularni ko'ra bi-
lishga targ'ib etar edilar. Shuning
uchun ham alloma "al-Hakim",
ya'ni "(borligdagi] hikmatni ang-
lagan zot" nomiga musharraf
bo'lganlar.

U zot kim edi?

Mashhur mutasavvuf, muhad-
dis, hofiz ul-Qur'on va olim bo'-
lib, aqida, tafsir, hadis ilmlari
to'g'risida asarlar yozgan.



Qachon va gayerda

tug'ilgan?

Hakim Termiziy tavallud top-
gan sana xususida adabiyotlarda
turli xil ma'lumotlar Kkeltirilgan.
Odatda, o'rta asrlarga oid yoz-
ma manbalarda, aksar hollarda,
muallifning fagat vafot etgan yili
ko'rsatilib, tavallud etgan sanasi
keltirilmaydi. Hakim Termiziy-
ning hayoti va uning ta'limotini
chuqur o'rgangan misrlik taniqgli
olim Abdulfattoh Abdulloh Bara-
ka "Hakim Termiziy 820-yili Ter-
miz shahrida tavallud topib, uzoq
umr ko'rib, 932-yil 112 yoshida

vafot etgan”, deb yozadi.
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Mana shunga asoslanib aytish
mumkinki, bu yo'nalishda kela-
jakda olib boriladigan chuqur
ilmiy tadgiqotlar alloma Ha-
kim Termiziy tavalludi va vafo-
ti sanalarini aniglash imkonini
beradi. Uning maqgbarasi Ter-
miz shahri yaqginida, Amudaryo
bo'yida joylashgan.Termizshahri
hagidagi gimmatli ma'lumotlarni
arab geograflari al-Mugaddasiy
("Ahsan ut-tagosim fi ma'rifat al-
agoliym”), al-Istaxriy ("al-Maso-
lik va-l-mamolik™), al-Balazuriy
("Futuh ul-buldon”) va boshqa
gator mualliflarning asarlarida
uchratamiz.

Mazkur manbalarda ta'kidlani-

shicha, Hakim Termiziy tug'ilgan



Termiz shahri ham IX asrda
Movarounnahrning eng yirik va
obod shaharlaridan biri sifatida
mashhur bo'lib, shaharda diniy
va dunyoviy ilmlar va madani-
yat yuksak darajada taraqqiy
gilgan. Ilm-fanning turli so-
halari, jumladan, islomiy ilmlar
bo'yicha Termiz shahridan ye-
tishib chiggan ko'plab allomalar
at-Termiziy nisbasi bilan butun
dunyoda mashhur bo'lganlar.
Jahoniy ehtiromga sazovor
bo'lgan termizlik buyuk siymo-
lardan biri Hakim Termiziydir,
Afsuski, Hakim Termiziyning
bolalik va yoshlik yillari hagida
manbalarda aniqg ma'lumotlar

8



juda kam saglanib golgan. Ba'zi
manbalardan ma'lum bo'lishicha,
uningotasiAliibnHasano'zdavri-
da hadis ilmining ko'zga ko'ringan
olimlaridan biri sifatida mashhur
bo'lgan. Arab tarixchisi Al-Xatib
al-Bag'dodiy 0'zining mashhur
"Tarixi Bag'dod" ("Bag'dod tari-
xi"} nomli asarida yozishicha, u
musulmon olamining eng vyirik
markazlaridan sanalgan Bag'dod
shahrida istigomat qilib, o'sha
davrning mashhur olim-u ulamo-
lari bilan hadis ilmining turli ma-
salalari bo'yicha gizg'in bahs va
munozaralarda ishtirok etgan.
Hakim Termiziy o'zining avto-
biografik risolasi "Bad'u sha'ni



Abu Abdulloh” va “Ar-Radd a'la-1-
muattila" kabi asarlarida yozishi-
cha, uning onasi va bobosi ham
0'z davrida hadis ilmining yetuk
bilimdonlaridan bo'lgan. Bu
ma'lumotlardan shunday xulosa
gilish mumkinki, Hakim Termiziy
iIlm-ma'rifat yuksak qgadrlanadi-
gan, ziyoli bir xonadonda dunyo-
ga kelib, mana shu ilmiy-ma'naviy
muhitda o'sib ulg'aygan. Mazkur
omillar ta'sirida uning ma'naviy
dunyosi va ilmiy tafakkuri shakl-
lanib kamolga yetgan. Aynivaqtda
shuni alohida ta'kidlash kerakki,
Hakim Termiziyning ilmiy kamo-
lotida uning otasi Ali ibn Hasan-
ning Xizmatlari benihoya Kkatta.
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Chunonchi, u o'z farzandi uchun
nafagat mehribon va g'amxo'r
ota, balki unga nisbatan talab-
chan murabbiy va ma'rifatli ustoz
magomida ham bo'lgan. Bu Xxu-
susda Hakim Termiziy o'z kitob-
laridan birida shunday hikoya
giladi: "Alloh taolo meni ustozim
- padarimdan judo gilganda men
sakkiz yoshda edim. Uning sa'y-
harakatlari bois men ilm olish-
ga shunday berilib ketgandimki,
kitob mutolaa gilish men uchun
asosiy mashg'ulot bo'lib golgan
edi. Vaholanki, mening tengqur-
larim o'yin-kulgi va vaqtichog'lik
bilan band bo'lardilar. Padarim-
ning ijtihodlari tufayli men shu
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yoshimda "llm al-osor"("Hadis
ilmi"] va "llm ar-ray" ("Hanafiy
mazhabi fighi"] bilimlarini to'lig
egallab olgan edim".

Otasi vafotidan keyin Hakim
Termiziy o'z shahridagi yetuk
olimlardan islomiy fanlardan,
asosan, tafsir, hadis va figh ilmla-
ridan saboqg oladi. Uning termiz-
lik muhaddislar Abu Muhammad
Solinh ibn Muhammad ibn Nasr
at-Termiziy, Solih ibn Abdulloh
at-Termiziydan hadis ilmini
o'rganganligi hagida manbalarda
aniqg maTumotlar keltirilgan.

Fariduddin al-Attorning yozi-
shicha, yoshi yigirma yettiga
yetganda Hakim Termiziy ikki
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o'rtog'l bilan o'sha paytda butun
Sharqgda ilm-u ma'rifatning eng
yirik markazlaridan biri sanal-
gan Bag'dodga borib ta'lim olish-
ni niyat gilganda, birdan onasi
betob bo'lib goladi va unga: "Ey
o'g'lim! Men bir mushtipar, zai-
fa ayol bo'lsam, menga sendan
bo'lak boshpanoh bo'lib yordam
beradigan biror kimsa bo'lmasa,
mening butun borlig'im fagat sen
bilan bog'lig bo'lsa. Sen meni kim-
ga tashlab ketmoqchisan?" - deb
unga iltijo giladi. Volidasining bu
so'zlari Hakim Termiziyga qattiq
ta'sir gilib, u ilm talabidagi ushbu
safaridan voz kechadi. Uning ikki
o'rtog'i esa safarga otlanib yo'lga
tushadilar.
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Ushbu vogeadan keyin ma'lum
vaqt o'tgach, Hakim Termiziy
Bag'dodgaborolmaganligi uchun
g'oyatda afsuslanib, maqgbaralar-
dan birining yonida yig'lab xafa
bo'lib turganida, uning yonida
yuzidan nur yog'ilib turgan bir
shayx paydo bo'ladi va undan
yig'isining sababini so'raydi. Ter-
mizily unga yuz bergan vogeani
birma-bir aytib beradi. Shunda
shayx: "Istasang, men senga har
kuni turhli ilmlardan saboq berib,
seni o'gitaman”, - deydi. Hakim
Termiziy uning bu so'ziga dar-
hol rozi bo'ladi. Bu hol bir necha
yil davom etadi. So'ng u bilsa, bu
kishi Xizr alayhissalom ekanlar.
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Uning bu saodatli marhamatga
erishishi volidai mushfigasining
duosi barokotidan bo'lgan >d&di.
Ayni shu vogea boshga man-
balarda biroz boshgacharoq tarz-
da hikoya gilinadi.

Bu hikoya haqigatmi yoki
afsonaviy rivoyatmi, ganday
bo'lImasin, uning oilasi hagida
muayyan darajada tasavvur be-
radi. Chunonchi, ushbu hiko-
yadan ma'lum bo'lishicha, u
ota-onasining yakka-yu yagona
farzandi bo'lgan, onasining ilti-
josiga qaraganda, ularning oila-
sida al-Hakimdan boshga unga
boshpanoh bo'lib qgaraydigan
kimsa bo'lmagan. U 0'z onasiga
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mehribon, uni boquvchisiz tash-
lab ketishga jur'at gilmagan -
oilaparvar, ganchalik ilm olishga
iIshtiyoqi kuchli bo'lgani bilan o'z
volidasining so'ziga quloq solib,
uning duosini olganligi bois oxir-
ogibatda u ilm olishda ham o'z
magsadiga erishadi. Shuningdek,
manbalarda uning oilaviy ahvoli
uning rafigasi soliha, taqvodor,
pokiza ayol bo'lganligi ularning
oltita farzandi bo'lganligi, shu-
ningdek, Hakim Termiziyning o'z
farzandlari bilan munosabatlari
hagida ham ba'zi ma'lumotlar
keltirilgan.

Yuqgorida bayon gilganlardan
ayon bo'ladiki, alloma Hakim Ter-
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miziy o0'zining uzoq umri davo-
mida bir gancha bosqichni bosib
o'tgan. Binobarin, yozma man-
balarga, birinchi navbatda, uning
avtobiografik tusdagi "Bad'u
sha'ni Abu Abdulloh™ nomli asari-
ga tayangan holda uning hayoti-
ni quyidagi bosqichlarga bo'lish
mumkin:

Birinchi bosgich - Hakim Ter-
miziyning sakkiz  yoshgacha
bo'lgan bolalik davri. Afsuski, biz
uning mana shu davrdagi hayoti
hagida anig ma'lumotlarga ega
emasmiz. Lekin taxmin qilish
mumkinki, uning bolalik vyillari
ko'pchilik tengqurlariniki kabi
odatdagiday har xil o'yinlar-u
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mashg'ulotlarga to'lig bo'lmagan.
Agar shu alfozda bo'lganda,
uning yadin kelajakda ilm-u ir-
fon bilan jiddiy shug'ullanishi
uchun (bu o'yingaroqgliklar) im-
kon bermagan, o'z ustozlarining
jiddiy saboglariga ma'naviy tay-
yor bo'lmagan bo'lardi. Shu bois
komil ishonch bilan aytish mum-
kinki, u yoshlikdan mana shu zayl-
dagi va ilm-u ma'rifatning chigal
so'gmoglarini yengib o'tadigan
murakkab imtihonlarga o'zini
ma'naviy va ruhiy jihatdan har
tomonlama tayyorlay boshlagan.
+Ikkinchi bosqich - Hakim Ter-|
miziyning sakkiz yoshidan to
yigirma yetti yoshgacha bo'lgan
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umrini gamrab oladi. Bu davr-
da uning bir ustozi bo'lib, u bor
imkoniyati va mahoratini ish-
ga solib, Hakim Termziyni turli
ilmlardan chuqur bilim olishga
undadi, shunga astoydil rahna-
molik qilib, unga 0'z inoyatini
ko'rsatdi. Garchand ushbu shayx
(ustoz) hagida anig maTumotlar
bo'Imasa-da, u 0'z shogirdining
butun kuch-quvvati, imkoni-
yatini yoshligidan boshlab faqgat
iIlm yo'liga, xususan, ilm al-osor
(hadis) va ilm ar-ray (hanafiy
mazhabi fighi) kabi ilmlarni
chuqur egallashga garatdiki, bu
oson vazifalardan emasdi. Bu ilm-
lar bilan shug'ullanishni Hakim
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Termiziy hatto Makkaga - Bay-
tulloh al-Haramga haj ibodatini
ado etish uchun borayotganida
Irogda to'xtab o'tganida ham
davom ettirdi. Bu paytda uning
yoshi yigirma yettiga yaqinlashib
golgan edi. Aytish kerakki, aynan
shu safarlar davomida turli olim-
lardan olgan bilimlari uning ilmiy
hayotida sezilarli iz qoldirgan.
Manbalarda ko'rsatilishicha, 0'z
hayotining mana shu bosqichida
hadis va figh ilmlariga alohida
e'tibor bergan.

Hakim Termiziy hayotining
uchinchibosgichiQur'onikarimni
yod olish va uni chuqur o'rganish
bilan bevosita bog'langan. U

20



Makkai mukarramaga borganda
yoshi ham yigirma yettiga ya-
ginlashib golgan edi. U Allohning
kalomini yod olishga alohida
iIshtiyoq bilan kirishadi, kechani
kunduzga ulab uni yod oladi,
bu mashg'ulotdan uning galbi
halovat-u alohida zavg-shavqga
to'ladi. U endi ilohiy ruhdagi asar-
larga g'oyatda berilib, ulardagi
ibratli mav'izalar, oxirat ishla-
riga doir ma'lumotlar, tarigatga
boshlovchi piri murshidlarning
hikoyatlarini alohida qgizigish bi-
lan o'rgandi. Shu omillar ta'sirida
agliy yo'nalishdan (ittijoh) bata-
mom ruhiy yo'nalishga o'tib ket-
di. Mana shu fikr-mulohazalarni
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jamlab, bu bosgichni Hakim Ter-
miziy hayotida burilish davri (fi-
trat at-tahavvul) deb atasak, ayni
hagigat bo'lur edi. Binobarin,
shu davrda u ro'za tutish, namoz
o'gish, Qur'on tilovat qilish kabi
Ibodatlarga batamom berildi. Le-
kin shu bilan birga bu davrda u
muayyan bir usul yoinki biron-bir
X0s tarigatga ega emasdi. Uning
o'z ta'biri bilan aytganda, toki
uning go'liga Antokiyning Kitobi
tushgunga gadar shu yo'sinda
hayot kechirgan, keyin esa Anto-
kiyning fikrlaridan ta'sirlanib o'z
nafsining aziyat (riyozat an-nafs)
chekishiga yo'l go'ygan. Mana shu
paytdan e'tiboran uning hayo-



tida uzoq va mashaqgatli boshga
bir davr boshlanadiki, bunda u
0'zini hech bir ayamasdan riyo-
zat chekishga, xilma-xil imtihon-
sinovlarga mubtalo qildi. U uzlat
va xilvat, odamlardan o'zini chet-
ga olib uzoqg tutishni ixtiyor qildi.
Mana shu jarayonlar oqiba-
tida u 0'z maktabini yaratdiki,
natijada kechalari uning atrofi-
da ko'plab izdoshlari va maslak-
doshlari to'planishib, bahs-u mu-
nozaralar uyushtirardilar, duo va
tazarru'lar bilan o'z shuurlarini
izhor qilardilar. Aftidan, mana
shu bahs-u munozaralar paytida -
0'zining chuqur mazmunga ega
bo'lgan so'fiylik tajribalari haqi-
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dagi oshkora bayonotlari tufayli
dinty masalalarning ba'zi jihat-
lari, xususan, ilm ar-ray yoki ilm
al-osor, hatto tasavvuf ilmlariga
doir fikrlari bilan 0'z zamoni-
dagi gator olimlarning norozi-
ligini go'zg'ab, ularning shid-
datli hujumlariga duchor bo'ldi.
Natijada Hakim Termiziy ustida
gap-so'zlar ko'payib, uni havoyi
gaplarga berilish va bid'atda ayb-
lay boshladilar.

Ularning harakatlari shu dara-
jaga borib yetdiki, ayblovchilar
Balx hokimiga xabar yuborib, Ha-
kim Termiziyga nisbatan ig'vo-yu
tuhmatlarini davom ettirib, uni
Allohga muhabbat haqida gapi-
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radi, odamlar o'rtasida fisg-u fa-
sod targatadi, ularni bid'atga ye-
taklaydi, payg'ambarlikni da'vo
giladi, deb aybladilar. Hakim Ter-
miziyning o'zi ham "Bad'u sha'ni
Abu Abdulloh” nomli avtobiog-
rafik asarida ularning bu tuh-
matlari haqida zikr gilgan. Mana
shu paytdan e'tiboran Hakim
Termiziyning hayotida beshinchi
bosgich boshlanadi. Birog Hakim
Termiziy bu tuhmatlardan so'ng
bir muddat uzlatga chekingach,
yanada faolroq bo'lib, uning atro-
fida to'planadigan xalgning soni
kundan kunga oshib, uning hov-
lisiga sig'may ketdi, yo'laklar-u
masjid ham odamlarga to'lib ket-
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di. Ana shundan keyingina odam-
lar uning haqgidagi tarqgatilgan
mish-mishlar nohag tuhmatlar
va yolg'on-yashiqg bo'htonlardan
boshga narsa emasligini tushu-
nib yetdilar va unga nisbatan o'z
hurmat-ehtiromlarini namoyon
gildilar.

Bu fikrimizga go'shimcha yana
aytish mumkinki, Hakim Termi-
ziyning nafagat shogirdlari va
izdoshlari hagida ma'lumotlar
kam, balki allomaning o0'zining
hayoti va ilmiy ijodiy faoliyati
hagida ham tarixiy asarlar va bib-
liografik gomuslarda afsuslanarli
darajada g'oyatda oz ma'lumotlar
keltirilgan. Shu bois bo'lsa kerak,
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XV asrda yashab o'tgan mashhur
arab tarixchisi, yuzlab gimmat-
li asarlarning muallifi lbn Hojar
Asqaloniy ham chuqur o'kinch bi-
lan: "Bu alloma (Hakim Termiziy)
ning to'lig tarjimayi holidan vog-
iIf bo'lish menga nasib etmadi-da,
Alloh o'zi madadkor", - deb yoz-
gan ekan. Binobarin, Hakim Ter-
miziyning o'z hayot yo'li hagida
0'zi yozib goldirgan ma'lumotlari
favqulodda ahamiyat kasb etadi.
Harholda, allomaning asarlari
orgali unchalik mukammal, to'liq
bo'lmasa-da, uning hayoti va il-
miy-ma'naviy merosining tadrijiy
kamoloti hagida yetarli tasavvur-
ga ega bo'lamiz. O'zining hayo-
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tiy bosqgichlari hagida, masalan,
sanalari anig ko'rsatilgan holda
ma'lumot bermagan, ilm yo'lida
xorijiy yurtlarga qilgan safarlari,
0'zi yaratgan asarlar, 0'zi asos
solgan yo'nalish yoki maktab
hagida ham aniq ko'rsatilmagan.
Lekin boshga ba'zi manbalardan
uning Nishopurga borganligi va
unda hadisdan saboq berganli-
gi, Nishopur olimlaridan Yah'ya
iIbn Mansur Qoziy undan hadis-
lar rivoyat gilganligi; Termizdan
chigarib yuborilganligi va Balxda
bir necha yil yashaganligi hagida
ham xabarlar bor. Manbalarga
tayanib yana aytish mumkinki,
Hakim Termiziy faoliyatining
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keyingi ikki bosqgichi ilmiy-ijodiy
nuqtayi nazardan g'oyatda sama-
rali va barakali bo'lgan. Chunon-
chi, aynan shu davrda uning faoli-
yatida keng omma bilan muloqgot,
atrofida ko'p sonli shogirdlari va
izdoshlarining to'planishi va, eng
muhimi, uzoqg Yyillar davomida
shakllangan garashlari, fikr-mu-
lohazalari va hayotiy tajribalari-
ning, ta'bir joiz bo'lsa, gaymog'ini
to'plab o'zining o'lmas asarlarini
yaratdiki, bu asarlar buyuk bir
ma'naviy meros sifatida islom
madaniyati, aynigsa, tasavvuf
ilmi taraqgqiyotida salmoqli o'rin
egalladi.
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Hakim Termiziy

yozgan asarlar

Hakim Termiziy galamiga man-
subasarlarhagidayozganmuallif-
lar, uning asarlarining soni haqi-
da turli ragamlarni keltirganlar.
Ba'zilarning fikrlariga ko'ra uning
asarlari soni to'rt yuztaga yag-
in bo'lsa, yana boshqgalar Hakim
Termiziy saksonta yoinki qgirgta
asar yaratganligi haqgida yozgan.
Jumladan, misrlik olim, shayx Ab-
dulfattoh Abdulloh Barakaning
yozishicha, Hakim Termiziy to'rt
yuzdan ortig asarlar yaratgan
bo'lib, ulardan oltmishga yaqini
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bizgacha yetib kelgan. Eng muhi-
mi, Hakim Termiziyning bizgacha
yetib kelgan asarlari, ilmiy me-
rosining muhim qismi "Ma'rifati
ahodis ar-Rasul"ni tashkil giladi.
Mana shu asarlaridan, eng avva-
lo, payg'ambar alayhissalomning
hadislariga bag'ishlangan "Navo-
dir al-usul fi Rasul" ("Rasululloh
hadislarini bilishda nodir usul-
lar"] nomli asarini aytish kerak.
Bu asar, shuningdek, "Salvat al-
orifiyn va bo'ston al-muvahha-
diyn" ("Oriflar ovunchog'i va
Allohning yagonaligiga ishonuv-
chilar bo'stoni") deb ham ataladi.
Hijriy 1294 (1876)-yilda Istan-
bulda chop etilib, o'zi tanlab olgan
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291 hadisdan iborat ushbu kitob-
da Hakim Termiziy o'z garashla-
rini mufassal holda sharhlagan.
Ushbu asarning bir go'lyozma
nusxasi O'zbekiston musulmon-
lari idorasining kutubxonasida
saglanadi.

Hakim Termiziy asarlarining
aksariyati go'lyozma holda ja
honning vyirik shaharlaridagi
go'lyozmalar xazinalarida saqla-
nadi. Jumladan, Parij milliy ku-
tubxonasida quyidagi asarlarning
go'lyozmalari mavjud: "Kitob us-
salot va maqgosiduhu" ("Namoz
va uning magsadlari”), "Kitobu-1-
-hajj va asrorihi" ("Haj va uning
sirlari"), "Kitobu-I-ihtiyotot"
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("Ehtiyotkorlik yo'llari’}, "Kito-
bu-lI-juma al-lozim ma'rifotiho”
("Bilish  lozim bo'lgan jumla-
lar”}, "Kitobu-I-furug va man'at-
taroduf” ("Farglar va tarodif
(ketma-ketlikni)ni man qilish”),
"Kitob  hagigat ul-odamiya”
("Insoniyat haqgigati to'g'risida
kitob”), "Kitob wurs al-muvah-
hidiyn” ("Yakka Xudoga e'tigod
gilganlarning zavqgi”), "Kitobu-1-
a'zo va-n-nafs va yusammo Kka-
zolika g'avr ul-umur” ("A'zolar
va jon yoki ishlarning mohiyati
hagida kitob”), "Kitob al-manozil
al-ibod min al-iboda” ("Bandalar-
ning bandachilikdagi manzillari
yoxud Allohga intiluvchilarning
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manzillari hagida kitob”. Bu ki-
tob 2003-yili “Movarounnahr”
nashriyotida o'zbek tilida chop
etildi), “Kitobu-l-agl  val-ha-
vo’ (“Agl va havoyi nafs hagida
kitob”), “Kitobu-l-amsol min al-
Kitob va-s-sunnat” (“Qur'on va
sunnatdagi masalalar Kkitobi”),
“Kitob al-manohiy” (“Raddiyalar
hagida kitob”). Damashqgdagi Zo-
hiriya kutubxonasida ikkita kitob
va beshta risolasi bor. Iskan-
dariyaning Maktabat al-Baladi-
ya kutubxonasida uchta, London
kutubxonasidabeshtaasarisaqla-
nadi. Hakim Termiziyning bizga-
cha yetib kelgan muhim asarlari-

dan biri “Xatm al-avliyo” (ba'zi
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manbalarda “Xatm al-valoyat”)
bo'lib, unda Hakim Termiziyning
valiylik haqgidagi garashlari keng
bayon qilinadi.

Allomaning keyingi vyillarda
nashr etilgan asarlaridan tasav-
vufga oid ikki asarini ko'rsatish
mumkin. Ulardan biri “Kitob
hagigat al-odamiya” (‘Tnsoniyat
hagigati to'g'risida kitob”) va ik-
kinchisi "Adab an-nafs” ("Nafs
odobi”) nomli asaridir. Ha-
kim Termiziy asarlarini shartli
ravishda besh guruhga (majmua-
ga) bo'lish mumkin. Allomaning
asarlari Parij, Qohira, Damashq,
Iskandariya, Istanbul va London
kabi shaharlardagi go'lyozmalar

jamg'armalarida saqlanadi.
35



Hakim Termiziyning boy va
rang-barang mazmundagi mero-
siga zohiran nazar tashlashning
0'ziyoq uning ilmiy-ma'naviy um-
moni g'oyatda cheksizligi, tafak-
kur olamining keng gamrovli va
benihoya chuqurligidan dalolat
beradi. Ayni vaqtda masalaning
murakkabligi shundaki, Hakim
Termiziyning o'zini ham, uning
asarlarini ham alloma yashagan
davrdagi biron-bir ilmiy faoli-
yat bilan bog'lig holda yoki giyo-
siy tadqiq qgilish orqgali baholay
olmaymiz. Binobarin, xilma-xil
mavzularda yozilgan asarlari-
ning umumiy yo'nalishini ham,
ularga asos bo'lgan manbalarni
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aniglashda ham muayyan qiyin-
chiliklar tug'ilishi tabiiy.

Hakim Termiziy asarlarining
yozilish yillari hagida ham aynan
shu muammoga duch kelamiz.
Chunonchi, muallif ham, u haqi-
da yozgan olimlar ham alloma
asarlarining yozilgan vyillarini
ko'rsatmaganlar. Shu bilan birga,
allomaning ijodini tahlil qilib
o'rganish jarayonida bu borada
hamba'zitaxminlarnigilishmum-
kin. Jumladan, Hakim Termiziy
yozgan dastlabki asari "Navodir
al-usul fi ma'rifat axbor Rasul"
asari bo'lsa kerak. Mavzularin-
ing xilma-xilligi, ko'tarilgan ma-
salalar adadining ko'pligi, hajmi-
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ning ulkanligiga garamasdan bu
asarida muallif boshga birorta
asarini tilga ham olmagan, biror-
tasiga ishorat ham gilmagan. Va-
holanki, muallif aksar asarlarida
“Navodir al-usul’ga ishorat qil-
ganki, demak, o'sha asarlar un-
dan keyin yozilgan. Hakim Ter-
miziy asarlaridan allomaning
umrining oxirlarida yozilgan
tasniflari jumlasiga “Kitobu-1-
akyos val-mug'tariyn” va “Kito-
bu-I-furug” kabilarni  Kiritish
mumkin. Chunonchi, ushbu asar-
larda muallifning boshga bir gan-
cha asarlari hagida ma'lumotlar
keltiriladi. Hakim Termiziy asar-
larining mazmun-mohiyatiga bi-
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noan ularni quyidagi guruhlar-
ga bo'lish mumkin: Bir turkum
asarlari alloma tomonidan ilm
toliblariga o'gilgan ma'ruzalar,
matnlar shaklida bo'lsa, boshga
bir turkum risolalarni alloma
turli-tuman munosabatlarga
bag'ishlab yoinki undan savol
tarzida so'ralgan masalalarga ja-
vob, o'ziga bildirilgan e'tirozlarga
raddiya yoxud biron murakkab,
chigal masalaning bayoni, yoinki
do'st-u birodarlariga yo'llangan
maktublar tashkil qgilgan. Shu
boisdan ham bu turkumga Kkirgan
risolalar Hakim Termiziyning bu-
tun umri davomidagi ilmiy-ijodiy
faoliyatining o'sishi bilan tadri-
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jly ravishda, bosqgichma-bos-
gich takomillashib borgan, dey-
Ish mumkin. Asarlari mazmuni
va Xxususiyatlariga garab ularni
alloma yashagan davrdagi ilm-
fanning biror sohasiga mansub
etish ham giyin. Binobarin, un-
ing asarlarini to'lig'icha na tasav-
vufiy asarlar jumlasiga yoinki na
hadis ilmlari jumlasiga, na fal-
safiy asarlar jumlasiga, yoki ka-
lom yoki figh ilmlari jumlasiga
mansub etib bo'Imaydi. Mana
shu o'rinda alloma Hakim Termi-
ziy ilmiy faoliyatini baholashda
o'ta bir nozik girra ochilayotgan-
ga o'xshaydi. Gap shundaki, al-
lomaning ilmiy-ijodiy faoliyatini

40



o'rgangan gqgator tadgiqotchilar
ham ta'kidlaganlaridek, Hakim
Termiziy asarlar ta'lif va tas-
nif etishda o'z davrida mavjud
bo'lgan yo'ldan yurmadi, balki
u o'z dinty garashlari va tasav-
vurlaridan Kkelib chiqgib, o'ziga
xos bo'lgan alohida yo'Ini tanla-
di. Hakim Termiziy tanlagan bu
yo'l (ba'zi arab olimlari bu yo'lni
hatto "mazhab" deb ham yoz-
ganlar] o'sha davrda bepoyon
o'lkalargacha borib targalgan.
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HAKIM TIRMIDHI
(820-932)

Full name

His full name is Abu Abdullah
Muhammad ibn Ali ibn al-Hasan
ibn Bashir Hakim al-Tirmidhi, a
lot of information about his au-
tobiography was mentioned by
medieval Arab authors, such as
Tojuddin as-Subki, Al-Khatib al
Baghdadi, Ibn Hajar al-Asqgalani,
As-Sullami and others, as well as
in the autobiographic brochure
of the scholar, "Badu sha'ni Abu
Abdullah” ("The beginning of Abu
Abdullah's work?”).
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Hakim At-Tirmidhi dealt with
various branches of Islamic sci-
ences. Though he studied any
field, he tried to learn in details
and pay attention to the hid-
den point. However, we all real-
ize that all things in the universe
have their feature, but we can not
see them . Tirmidhi, in all things,
whether it was knowledge or the
blessings that God created for his
slaves, had his Shari'a, under-
stood the divine wisdom in them
all and realized the wisdom of the
world surrounding us, he popular-
ized others to see them. For this
reason, the scholars called him
as “Al-Hakim", “Whoever under-

stands wisdom (in the universe)".
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Who was that person?

He was a well-known mujta-
hid, muhaddis, hafiz ul-Koran and
scholar, and wrote books about
ageedah, tafsir and hadith scienc-
es.

When and where was he born?

Various information was men-
tioned about birth date of Hakim
Tirmidhi in books. Usually, in the
medieval manuscripts, in most
cases the date of the author's
death is mentioned, the birth date
Is not. Abdulfattah Abdullah Bara-
ka, a prominent Egyptian scien-
tist who learned deeply about Ha-
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kim Tirmidhi's life and his theory,
"Hakim Tirmidhi was born in 820
iIn Termez and died in 932 at the
age of 112."

Based on this, deep scientific
researchs which will be conduct-
ed in this field in the future will
give an opportunity to identify
the birth and death date of schol-
ar Hakim Tirmidhi.

His mausoleum is located near
Termez, on the Amudarya river.
The valuable information about
the city of Termez is given by the
Arab geographers al-Thani (Ahsan
al-tagasim fi ma'rifat al-aqoliym),
al-Istahri  ("Al-Masaliy al-Mama-
lik"), al-Balazuri ("Futuh ul-bul-
don") and many others.



Accordingto thesesources, Ter-
mez, where Hakim Tirmidhi was
born, was also known as one of
the largest and most prosperous
cities of Movarounnahr in the 9th
century, the religious and secular
sciences and culture developed
at a high level in the city. Vari-
ous fields of science, including in
the sphere of Islamic sciences a
lot of scholars, that were born in
Termez, were famous all over the
world under the name At-Tirmi-
dhi.

Tirmidhi is one of the greatest
person who was honoured in the
world. Unfortunately, the reliable
information about Hakim Tirmi-
dhi's childhood and youth years
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were not kept sufficiently in the
sources. Some sources indicate
that his father, Ali ibn Hasan, was
one of the most prominent schol-
ars of hadith at that time. Arab
historian Al-Khatib al-Baghdadi
wrote In his famous book which
is called “The history of Baghdad”
that he lived in Baghdad, which
was considered one of the largest
centers of the Muslim world, he
participated in argumentative de-
bates and discussions on various
issues of hadith scholars with fa-
mous scholars.

Hakim At-Tirmidhi wrote in his
autobiographical brochure “Bad'u
Sha'bi Abu Abdullah and Ar-Radd

a'la-I-muattila”, his mother and
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grandfather were good at hadith
science . From this information it
IS possible to conclude that Hakim
Tirmidhi was born in intellectu-
al family which the science was
evaluated at a high level and grew
up in this scientific and spiritual
environment. Under the influence
of these factors, his spiritual out-
look and scientific intellect built
up and perfected. At the same
time, it should be noted that the
contributions of his father Ali ibn
Hasan were very significant in the
scientific perfection of Hakim at-
Tirmidhi. To wit, he was not only
a loving and caring father for his
child, but also an exacting master

and well-educated instructor. At
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this point Hakim Tirmidhi relates
in one of his books: "I was eight
years old when God separeted me
from my father. Because of his ef-
forts, | took a great interest In
studying and reading was a major
occupation for me. However, my
peers were busy with entertain-
ment and fun. Because of the work
of my father, | had fully mastered
the knowledge of "llm al-asar"
(“hadith science") and “lim ar-
ray" (“figh of Hanafi madhab").
After his father's death Hakim
Tirmidhi was taught by well-ed-
ucated scholars on Islamic sci-
ences, mainly Tafseer, Hadith and
Figh, in his city. The reliable infor-

mation was shown that he studied
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hadith science from scholars Abu
Muhammad Saleh ibn Muhammad
iIbon Nasr At-Tirmidhi, Saleh ibn
Abdullah at-Tirmidhi.

According to Fariduddin al-
Attar's information,that when
Hakim Tirmidhi was about twen-
ty-seven, he and his two friends
planned to study at Baghdad ,
which was considered one of the
largest centers of science educa-
tion in the East, but suddenly his
mother was ill and she supplicat-
ed, "O my son! If | am a poor, weak
woman, my whole life depends on
you. Whom are you going to leave
me?. These words of his mother
strongly influenced Hakim Tirmi-
dhi and refused to do so. His two
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friends went on a journey and set
off.

After a certain period of time
after the event, Hakim Termizi was
sorely disappointed because he
could not go to Baghdad, and when
he was weeping near one of the
mausoleums, a sheikh whose face
was shining appeared. He asked
the cause of his sadness. Tirmidhi
narrated an event that happened
to him. Sheikh said, "If you want,
ril teach you from various sci-
ences every day”. Hakim Tirmidhi
Immediately agreed with this pro-
posal. It lasted for several years.
Then, he knew that he was Khidr.
Because of his mother's prays he

was honoured to be educated by
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him. The same story is narrated
In other sources a little bit differ-
ently.

This story gives a certain imag-
ination about his family, whether
reality or his legendary narra-
tive. To wit,It is known from this
story that he was the only child of
his parents and according to his
mother's supplication there was
not anybody who cared for her in
the family, except al-Hakim. He
was kind to his mother and did not
dare to leave her without the sup-
porter, loved his family though he
was eager to study, he obeyed her
mothe's words and was bleessed
by her mother and at last, he

achieved his goal. As well as, The
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sources are also stated that his
family situation, his wife was righ-
teous, god-fearing and pure wom-
an, they had 6 children and details
give information about the rela-
tionship of Hakim Tirmidhi with
his children.

It is clear from the forego-
ing that Al Hakim Tirmidhi had
passed several stages during his
long life. Hence, according to the
written sources, first of all, based
on his autobiographical character,
"Bad'u sha'ni Abu Abdullah", his
life can be divided into the follow-
Ing stages:

The first stage is Hakim Tirmi-
dhi's childhood of eight years. Un-

fortunately, we do not have true
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information about his life at tluit
time. But it is possible to guess
that in the years of his childhood,
he were not busy with many dif-
ferent games, compared with his
friends. If he were busy with such
useless games, he would not have
been spiritually prepared for his
master's serious lessons, as a re-
sult he would not be able to en-
gage in the knowledge in the near
future. Therefore, we can say with
certainty that he began to prepare
himself spiritually and psycho-
logically for the sophisticated ex-
aminations that overcome the dif-
ficulties of childhood and science.

The second stage involves Ha-

kim Termezi's eight to twenty-
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seven years of age. During this
time, he was a mentor and he used
all his abilities and skills and en-
couraged Hakim Thermi to study
in different sciences and showed
him his grace. Although there is no
accurate information about this
sheikh [teacher], he has all the
strength and power of his student
to be taught only from the way of
knowledge, in particular the sci-
ence of al-osar and science ar-ray
HanafT madhhabi figh), which was
not an easy task. He continued to
pursue these sciences even when
he stopped in Iraq while Hakim
Termizi went to Mecca to perform
the Hajj pilgrimage. At that time,

he was about twenty-seven. It
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should be noted that during these
trips, the knowledge gained from
various scientists has left a strik-
iIng imprint on his scientific life.
According to the sources, at this
stage of his life he paid special at-
tention to hadith and figh.

The third phase of Hakim Tirmi-
dhi's life is directly related to the
Koran memorization and his deep
study. He was about twenty-seven
years old when he went to Mecca.
He came with a special enthusiasm
to memorize the Word of God, en-
riching it day by day and memoriz-
ing it, and his heart was full of joy
and delight. He was deeply enthu-
siastic about the works of the di-
vine inspiration, and learned with
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special illustrations, information
on the end of the Hereafter, and
the stories of the murshids, who
began their journey with special
interest. Because of the influence
of these factors, the mental orien-
tation (persuasion) has gone from
the spiritual direction. It would be
true if we summarize these ideas
and call this stage a turning point
in the life of Hakim Tirmidhi (Fi-
trat at-Tahavvul). Therefore, he
was completely praying and recit-
Ing the Koran at that time. Howev-
er, he did not have any particular
method or way of worship at the
same time. According to his own
words, he had lived so long before
the book was written down by An-
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taki, and then he was influenced
by the ideas of Antaki and allowed
himself to suffer a humiliation (ri
yazat an-nafs). After that time, his
life began with a long and difficult
period in which he had to put an
end to all kinds of trials. He chose
to keep away from people.

As a result of these processes,
he created his own school so that,
at night, many of his followers and
colleagues gathered together, ar-
ranged discussions, voiced their
thoughts and prayers. It is evident
that during the debates, some of
the aspects of religious matters,
such as science of "lIm ar-Ray
and "llm al-asar” are even appar-
ent due to their profound expla-
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nations of Sufi experience, with
the advent of a number of schol-
ars at the time, and facing severe
attacks. As a result, Hakim Tirmi-
dhi began to blame for his accusa-
tions of bid'at.

Their actions went so far that
the accusers sent a message to the
governor of Balh, continued to li-
bel and criticize Hakim Tirmidbhi,
talked about his love for Allah.
He was also accused of spread-
Ing gossips among people, lead-
Ing them to bid'at, claiming of be-
iIng Prophet. Hakim At-Tirmidhi
himself mentioned these slanders
In his autobiographical work en-
titled “Bad'u sha'ni Abu Abdullah.

From this period, Hakim Tirmid-
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hi began the fifth stage of his life.
However, Hakim Tirmizi was more
active when he was sacked for a
while, and the number of people
were gathered around him and his
courtyard was full, and the corri-
dors and mosques were filled with
people. After that, people realized
that rumors about him were noth-
ing more than false accusations |,
and they showed respect for him.

In addition to this idea, there is
a little information not only about
the apprentices and followers of
Hakim Tirmidhi, but also about
his own life an scientific activity.
It is confusingly presented in his-
torical works and bibliographical

narratives. Therefore, "lbn Hajar
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al-Asgalani”, the well-known Arab
historian of the 15th century, the
author of hundreds of valuable
works, also said in depth: "It would
be a good idea for me if | were
fully informed about Al Hakim at- |
Tirmidhi's bibliography”. There- |
fore, the information about Hakim
Tirmidhi's own life has great im- |
portance for us. At the very least,
through the works of the scientist,
we have a perfect understanding
of the evolutionary maturity of
his life and scientific and spiri-
tual heritage. He did not give de-
tails of his life steps, such as his
trips abroad, his works he creat-
ed, his own path or school. How-

ever, some other sources say that
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he went to Nishapur and taught
in the field of the hadith, that the
scholars of Nishapur, Yahya ibn
Mansur Qazi narrated from him;
There are also reports that he was
expelled from Termez and lived in
Balkh for several years. Based on
sources, it is possible to say that
Hakim Tirmidhi's two subsequent
phases were extremely effective
and blessed in terms of scientific
and creative endeavor.

In particular, at that time, he
was able to communicate with the
public in his activities, to gather
a large number of students and
followers around him, and most
importantly, his views, opinions,

and life experiences, and his cre-
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ated immortal works, which have
played a major role in the devel-
opment of Islamic culture, espe-
cially the science of Sufism, as a
great spiritual heritage.

Works by Hakim Tirmidhi

There have been given a lot of
numbers about Hakim Tirmidhi's
works and authors who wrote
about him. According to some
scholars, his writings were about
four hundred, while others wrote
that Hakim Tirmidhi created
eighty or forty works. Sheikh Ab-
dulfattah Abdullah Baraka, a Egyp-
tian scientist, wrote that Hakim
Tirmidhi created more than four

hundred works and about sixty of
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them have come to us. Actually,
one of the works of Hakim Tirmi-
dhi, "Ma'rifati ahodis ar-Rasul" is
the most important part of his sci-
entific heritage. First of all, it is
necessary to say “Navodir al-usul
fi Rasul" (Rare Methods for Know-
ing the Prophet's Hadiths), devot-
ed to the Prophet's Hadiths from
his works. This book is also called
"Salvat al-arifiyn va bustan al-mu-
vahhadin" (Arif's fun, and garden
who believes in the uniqueness of
Allah). The book was published in
1294 AH (1876) in Istanbul and it
contains 291 hadiths. Hakim Tir-
midhi commented on his views in
detail in this book. A manuscript

copy of this work is stored in the
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Library of the Muslims of Uzbeki-
stan.

Most manuscripts of Hakim
Tirmidhi's works are kept in ma-
jor cities of the world. In particu-
lar, there are manuscripts of the
following books in the National
Library of Paris: "Kitab us-salat
va magasiduhu” (Praying and its
aims), "Kitabu-I-Hajj va Asrorihi”
(Hajj and its secrets), "Kitabu-
1-intiyatat” (The ways of being
careful),"Kitabu-I-juma al-lazim
ma'rifotino" (Useful phrases), "
Kitabu-I-furug and man'at-taroduf

(Prohibiting the sequence of
contrasts), "Kitab hagigat ul-ad-
amiya" (The book of humanity

truth), "Kitab urs al-muvahhidin”
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(Pleasure of believing one God),
“Kitabu-l-a'za va-n-nafs va usam-
ma kazalika gavr ul-umur’ (The
content of organs, soul and work),
"Kitab al-manazil al-ibad min al-
ibada” (Book of People Addresses
or Addresses of the Worshipers.
This book was published in 2003
by “Movarounnahr” publishing
house in Uzbek.), “Kitabu-l-agl
val-hava" (The book mind and de-
sire), “Kitabu-l-amsal min al-Kitab
al-Sunnat” (The Book of the Koran
and Sunnah), “Kitab al-Manahi”
(Book of Refunds). There are two
books and five brochures of him
In the Zahiri Library in Damas-
cus. Three of works are kept in Al-
Baladiyya Library in Alexandria
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and five works are kept in London
Library. One ofthe most important
works of Hakim Tirmidhi, which
has reached us, is "Khatm al-Awl-
iya” (in some sources, "Khatm al-
valoyat’}, in which Hakim Tirmi-
dhi's views are broadly described.

We can show two Sufi poems
among his works published in the
recent years. One of them is the
book "Kitab hagigat ul-adamiya”
(The book of humanity truth}, and
the second is "Adab an-nafs” (The
book about behaviour of desire}.
The works of Hakim Tirmidhi can
be conditionally divided into five
groups (complexes}. His works
are stored in manuscripts in cities
such as Paris, Cairo, Damascus, Al-

exandria, Istanbul and London.
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Looking at the heritage of Ha-
kim Tirmidhi in rich and diverse
legends is a sign of his great sci-
entific and spiritual dimension,
the extensive and deep world of
thought. At the same time, the
complexity of the matter is that
we can not judge Hakim Tirmidhi
as well as his works either in con-
nection with any scientific activ-
ity in the time of the scholar, or by
comparative research. Hence, it is
natural that the difficulties arise
In determining the general direc-
tion of the works written on a va-
riety of themes and the sources
that are based on them.

This iIs exactly what we are
talking about during the years of
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writing the works of Hakim Tirmi-
dhi. In particular, the author and
scholars who wrote about him did
not show the years of the scholar-
ly works. At the same time, some
of the assumptions may be made
about the analysis of the master's
creativity. In particular, Hakim
Tirmidhi's first book was written
by "Navadir al-usul fi ma'rifat al-
Rasul". In spite of the diversity of
their subjects, the large number of
issues raised that the author did
not mention any of his works and
did not refer to anybody. However,
the author pointed to "Navadir al-
usul" in some of his works, which
means that these works were
written later. At the end of the life
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of the scholar, the works of Hakim
Tirmidhi are classified as "Kitabu-
1-akyas val-mugtariyn" and “Kita-
bu-I-furug”. In particular, these
works contain information about
many other works of the author.
According to the content of Haki-
mi Tirmidhi's works, they can be
divided into the following groups:
A series of works by the scholars
in the form of lectures, texts and
other literary pamphlets, the an-
swer to the questions asked in the
style of the inquiry, the denial of
the objections to him, or the com-
plexity of the matter, the letters
sent to his friends or his mates.
Therefore, the brochures of this

series are gradually evolving with
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the growth of scientific and cre-
ative activity of Hakim Tirmidhi
throughout his life. Depending on
the content and the nature of their
works, it is difficult to belong to a
particular area of science during
the time of the scholar. Therefore,
his works can not be described en-
tirely either as mystic or sophisti-
cated as the science of hadith or
philosophical works, or the word
of figh. At this point, the scientist
Hakim Tirmidhi seems to have a
very delicate perspective on his
scientific work. The fact is that
Hakim Tirmidhi did not follow the
way of his writing in the classifi-
cation of works, but, according to

his religious views and beliefs, he
72
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had chosen a specific path. This
path was chosen by Hakim Tir-
midhi (some Arab scholars even
wrote this way even “madhhab”)
went to a great extent at that time.
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XAKVM TEPMI3U
(820-932)

Ero nmsa

Ero nonHoe nma Ay Abaynnax
Myxammag n6H Ann  anb XacaH
N6H bawwinp Xakum TepmMmmnsn npu-
BOANTCA B NPOU3BEAEHUSX 0 ero
cOUMa/IbHOM  MPOUCXOXKAEHUU
B MPOWU3BEAEHUAX TaKUX cpea-
HEBEKOBbIX apabCKux aBTOPOB
Kak TaykaamHa ac-Cyoku, Arsb-
XaTtnba anb-barpagn, N6H Xaxa-
pa anb-AckasioHn, Ac-Cynnamm, a
Tak>Ke B ero cobCcTtBeHHOM Tpyae
«baavby wabxHKU Aby Abaynnox,»
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- «Hauvano pab6oTtbl Aby Abayn-
naxa». Xakmm TepmMusn TBOPWIJI
B Pas3/INYHbIX 06/1acTAX wncnam-
CKMX HayK. B KakomM Obl U3 3TUX
HanpaB/IEHNI OH He 3aHKMMaJiCcs,
OH CTPEMWU/ICA PacKpbITb CyLL-
HOCTb KaXKOoro SBJfieHUHA, O0-
bpartbca OO0 ero cytu. loatomy
He CNy4YalHO OH Y/[OCTOEH 3Ba-
HUA «aé-XakKuM», T.e. YeslOBeK,
OCMbIC/IUBLLNI BbITHE.

Kem OH 6bIn1?

OH sABndAeTcsa ogHUM U3 KpYyn-
HEMLUMX N Bennyamwunx cyduim-
CKUX MbICTNTENEN, XalNCOBEOB
W npasoBenoB XopacaHa IX-X Be-
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KOB, CO3JaBLLMX MHOXXECTBO TPY-
0B B AAaHHbIX HarpasB/eHUSIX.

['0e n Korpa poagmnca?

O pate poXaeHna Xakunma
TepmMun3n B pasHbIX NnNTepaTtyp-
HbIX WCTOYHUKAX TMPUBOAATCS
npoTuBOpeUmMBble cBefeHNA. Ha
MpPakTnKe, B TMUCbMEHHbIX TPY-
fax CpeaHeBeKOBbA MpuBOAW-
nacb NLWb aata CMepTn aBTopa.
Kak cBnaeTesibCTBYET rNMy6b0oKo ¥
BCECTOPOHHE W3YUMBLLUNN XKU3-
HEHHbIA MYTb N €ro yyeHUe un3-
BECTHbIA ErMneTCKMN  YUYeHbI
Abayndgatax Abaynnax bapaka
Xakmm Tepmunsn pogwunica B 820
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//

rogy, NPoOXXms A0Sy U NNOAOT-
BOPHYHO >XN3Hb, YMep B 932roay
B Tepme3e B Bo3pacte 112 nerT.
O6006LLKMB BCe 3TV (haKTbl, MOXXHO
yTBEpP>XAaTb, 4YTO MNPOBOANMbIE
TwiaTesibHble Hay4dHble aHaun-
3bl W wnccnegosaHMA MNOMOTYT
onpenenTb B TOYHOCTU [AeHb
POXKAEHUA U OeHb CMepPTU XaKu-
mMa Tepmusun. Ero ycoinanbHuMua
HaxoAuTcA HefasleKo OT ropoja
Tepme3a Ha 6epery Amygapbu.
[lo UeHHbIM CBUAETesIbCTBaM,
OCTaB/IEHHbIMW apabCKUMU Teo-
rpacamun anb-Mykaggacu, asnb-
banasypn u uUenoro pgaga apy-
rMmx aBTOPOB YyTBep>XAaeTcs, YTo
ropoa Tepmes, rae NosaABUICA Ha
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cBeT Xakum Tepmuiun, Obin U3-
BECTEH KaK KPYMHbI 1 6Gnaro-
YCTPOEHHbIN TOpoA, B KOTOPOM
60NbLUNX BbICOT AOCTUIIN MWU-
POBble N PEeNTNO3Hble HayKu
W KynbTypa. BbinecTtoBaHHble B
HEM MNpeacTaBUTENN Pas/INYHbIX
Hay4HbIX HanpaB/IEHNIN Y4YeHble,
B 4acTHOCTW, ucnamMmckume 60ro-
CNOBbI U MbICTNTENTN NOAOBHO aT-
TepMn3N NpPoCc1aBUINCb BO BCEM
Mupe. K BE/IMKOMY COXXa/leHUIO
COXpaHWn/IoCb KparHe Masio cBe-
NEHNN 0 NETCKUX N OTPOYECKMX
rogax >XumsHM Xaknma Tepmusu.
CorflacHo HeKOTOpPbIM UCTOYHU-
KaM OH poAWn/icA B cCeMbe MN3BECT-
HOro 3HaToKa Xaancos Ann MNGH
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XacaHa, KOTOpbIA rnepBOoHaYasib-
HO o0O6Oyyasl CcblHa Xagwucosepge-
HMIO. Kak OTMe4yas1 B CBOEM aBTO-
bunorpacuueckom Tpyae «baavy
lwabHU A6y AO6AYNNOX,» U KHW-
re «Ap-Pagn abna-n-myattumna»
caMm Xakumm TepmMusn ero matb U
aen Takxke 6blIM 3penbiMMU 3Ha-
TOKaMM HayKun XagucoBs, CBOEro
BpeMeHU. M3 3TOro MOXHO cae-
naTtb BbIBOA, YUTO OH poAawnsica K
BbIPOC B 06pa3oBaHHON, BbICOKO-
NHTE/I/IMTEHTHOWN CeMbe, B KOTO-
PO ObINN B MNOYETE MPOCBeLLe-
HMe N HayKa.

[OoBOpPA 0 poO/n CBOEro otua
B €ro >XU3HW, XaknuMm TepMun3un

BcromMmunHaeT. «Korga BceBbill-
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HUWA NN MEHA MOEro HacTaBs-
HMKa - OTuUa, MHe 6bl/10 BOCEMb
net. bnarogapsa ero ycepavio 4
TakK OblN yB/fiedeH CTPacTbio Mo-
NYYEHUNA 3HAHWUI, YTO 0OLLEHME C
KHUIOW CTa/l0 MOMM OCHOBHbIM
3aHATUEM. JTO B TO BPeEMS, KOr-
fa MOM CBEPCTHUKWN ObINN 3a-
HATbI Urpamu n 3abasamm n Be-
cenbim BPEMAMPOBOXXAEHMEM.
Bnarogaps ctapaHuaM oOTua A B
3TOM BO3pacTe MOJIHOCTLIO OBJ1a-
Aen 3HaHMAMW, cofep>KaLmmuncs
B Tpyaax «Mnm ap-acop» - «Ha-
yKa xaguca» un «Mnbm ap-pan» -
«Y4JeHUe xaHa(PMTCKOro npasa».

NTak, Xakum TepmMmusn nony-

ynn TpaagnuMoHHOe o06pas3osa-
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HUe, Ha4YMHaa ¢ 8 neT. ITOT ne-
PUOA ero >XM3HM MOX>XHO OTHECTU
K rnepsomMy 3Tany ero craHoB-
NEHUA BblJAOLWNMCA MbICUTE-
nem un 6orocnosom. OH MoOCBS-
TUA CBOKO HHOCTb W3YYEHUIO
XafluCoOB, PEesINTNO3HbIX HayK U
XxaHaPuTCKOro npaea. BTopown
aTan HadmMHaeTcd, Koraga emy mc-
MOJIHWMIOCL ABaallaTb CEMb JIET.
OH oTnpasunca B Mekky, 4TOObI
NCMONIHUTL 006s3aTefIbHbIA /1S
MyCy/ilbMaHUHa 06pAg  nasom-
HWUYecTBa, Mo OOpOore CoBepLUEeH-
CTBYHA CBOM 3HaHWA B 0OLLEHUNN
C TeosioraMy u CyqUNCKUMMN Ha-
CTaBHMKamMWu. 1o nyTM OH OcCTa-

HaBnueasicad B Kyde, bargane u
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bBacpe, rae 3aHuMMasica cobumpa-
HMeM Xagucos. Bo BpemMa CBOUX
MyTeLwecTBUA Xakum TepMunin
0O3HaKOMW/ICA C pAOoOM MUCTUYe-
CKMX TpaKTaToB, B TOM 4uc/ie ¢
COUYMHEHMEM CUPUINCKOro cydums
Axmaga nbH Acmma an-AHTaku.
TpeTuin BaXKHENLLINI 3Tan >KN3-
HN XakKnma TepmMun3nm Henocpen-
CTBEHHO CBA3aH C Bbly4MBaHMEM
UM Ham3ycTb KopaHa 1 rinyoeoKkmnm
ero N3y4YeHMem 1 OCMbIC/IEHMNEM.
C 9TOro BpeMeHU OH C 3aBUAHOM
rnpenaHHOCTLIO YBJieKaeTcs Mpo-
MUTaHHLIMW PESINTUO3HbIM  AOY-
XOM MpomnsBeeHNsaAMN, C ycep-
AVNEeM U NpPUcTpacTnem umsydaet
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nx. ron BANAHMEM 3TUX TPYOAOB
OT paunoHasin3mMa MOJIHOCTbLHO
repeksiroyaeTcs Ha AyXOBHOe OcC-
MbIC/IeHME XN3HU. O606LLaa 3TU
YMO3aK/Ho4eHns, 3TOT 3Tan B Ae-
ATE/IbBHOCTU  Xakuma TepMunsun
MOXXeM 06003Ha4YnTb KakK MOBO-
POTHLIN (PUTpaT aT-Tax,aBByn).
CorniacHO UCTOYHWMKaM, OH 006-
yyasica nof pPYKOBOACTBOM He-
CKO/IbKUX WPaKCKUX cydmes, B
yacTHocTn, Kytamba 6uH Canung
as3Cakadpn an-banxmn, Xaca 6UH
Ymap 6uH LWaduk an-banxu, Cy-
thaH 6uH bakun, Aby Typaba aH-
Haxwabu, Waxumn an-O>kanna u
AxmMaga noH XagpaBanxu.

84



Cpean yyeHUKOB Xakuma Tep-
MWU3N CTOUT OTMETUTL Aby Anu
anb-[bky3mkaHn un A0y bakpa
anb-Bappaka, BHeCLUUX 3Hayu-
Te/IbHbI BKNaa B NMPOAOo/HKEHMNE
ero y4yeHumsa. HekoTopble wnaeu
Xaknma TepmMunsn 6blin NepeHs-
Tbl APYTMM W3BECTHbIM Cyduni-
CKUM MblcanTenem N6H Apabu.

[1poun3BeneHNs, co3aHHble
Nmamom TepMunsu
ABTOpbI, KOTOpble MNULIYT 0
npownssefeHnAX Xakmma TepmMu-
31, NPMBOAAT pasfinyHbIe cBepe-
HUA 0 KO/NMYecTBe ero TpPyzaos.
Ecin no MHEHUID HEKOTOPbIX
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MX YMNC/I0 COCTaB/IAET OKOJ/I0 Ye-
TbIPEXCOT, APpYrne yTBep>KaatoT,
4TO nNepy Xakmma Tepmunsn npwu-
Haa/ieXkaT AeBAHOCTO WM XKe COo-
POK npowu3BefeHNn. B 4vacTHoO-
CTW, ermMneTcKU y4yeHbln, Lenx
Abayndartax Abaynnax bapaka
MULLIET, YTO XakKum TepMun3n cos-
nan 6osee YeTbIPEXCOT TPYAOB, U
YTO OKO/I0 LUECTUAECATU U3 HUX
COXpaHW/INCbL A0 Hallero Bpeme-
HMN. CamMble rnaeHble, AoLleaLune
[0 Hac Tpyabl Xaknmma TepmMun3n
COCTaBNAIOT BaXKHYK 4acTb ero
Hacnegna «MabpugaTtm ax,04uc
ap-Pacyn». Cpean 3TMX Npowus-

BEleHWNI, MpeXae BCero, creay-
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eT 0C000 BbIAe/INTb MOCBALLEH-
Hble Xaancam [1popoka, MUp emy
n 6narocnoseHme NpomnsseneHne
«Hasogup an-ycyn tu Pacyn» -
«becLeHHble MeToabl B MO3HaBa-
HUKN Xagucos Pacynynnaxa». [laH-
HbI Tpya B 1294 rofy XW>Kpbl
(1876roay) 6bi1 ony6/MKOBaH B
Ctambyne un cogep>kut 291 ms-
O6paHHbIX XaiNCoOB. B aTON KHUre
Xakum TepmMun3snv nogpobHO KOM-
MEHTUPYeET cBOM B3rnsaabl. OamH
9K3eMMIAP 3TOM PYKONMUCU Xpa-
HUTCA B 6MGIMOTeKe Ynpas/e-
HMA MyCyNnbMaH Y36eKucrtaHa.
BONbLLLUNHCTBO PYyKOMucen
nponsesefeHN Xaknma Tepme-
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31 CEerofHa XpaHATCA B pPyKOMuc-
HbIX JOHAAX MHOIMX KPYMHbIX
ropogos. B 4acTHOCTW, B Hauwu-
OHa/lbHOWN 6ubnnoTteke [Mapuka
MMEKoTCA PYKOMNUCU criefyroLmx
ero TpyaoB: «Kuntob yc-canor
BamMaucmayxy» - «Hamas un ero
uenn», «KNTody-n-X,aK>K Banxm»
- «XapK 1 ero TamHbl», «<KNToby-
N-nx,TMETOT», - «[yTK NpPeaocTo-
POXXHOCTU, «KnTOOY-Nn->Kyma
asl-no3nM  MapbLPUPOTUX.O»

«[MpennoXkeHna, KoTopble crie-
nyeT 3HaTb», «KuUTOOY-N-hypyL,
MaHbaTrrapagyp» - «3anpe-
LeHne pasHuLbl 1M nocneaosa-

TenbHOCTU», «Kuto6 Xxgumuat
88



yn-ogamusa» - «KHura o npas-
e 4esiopeyecTtBa», «KMT06 ypC
anrmyBax,X,uanmH» - «Hacnax-
NEeHNA MOKNoHAKLWMXcAa EanHO-
My bory»...

B cBOMX nponosegsax u co4yun-
HEHUSAX, TaKMX Kak «Wnanb all-
Llapna» n «XaTMm asib-ABINSA»,
Xakmm TepmMusnm paccy>kgas o
CMbIC/lIe  MYCY/IbMaHCKUX 06ps-
[10B, 0 «1106BU K bory», 3atparu-
Bas1 BOMPOCHI AyLlW, ee COCTOoSA-
HU ¥ aBMXKEeHMW. OH pasBus
yyeHMsa 0 crnocobax camocoBep-
LLIEHCTBOBaHMA N 00y30aHNA Ha-
tca (MHCTUHKTOB), 0 CTpadaHUu

KaK odnweHmnm OT rpexose v T1.A4.,
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KOTOpPblE OKa3aJin  OrpoMHoOE

BINSIHWE Ha MOC/eayoLly Cy-
(OUIACKYIO MCUXONOTNID  3HAHUS

(nnbm).
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